* An unillustrated, earlier version of this paper entitled "The 'Breathing Permit of Hôr' Thirty-four Years Later" was published in the journal Dialogue 33/4 (Winter 2000; appeared 2002): 97-119. A customary scholarly request to examine the original Joseph Smith Papyri for this publication was refused by Steven R. Sorenson, Director of LDS Church Archives. While such a visit might have led to the identification of further, minor sections of the "Breathing Permit" misplaced among the other papyrus fragments, the currently available published photographs are quite sufficient for a complete edition of all identified sections. 1 For the early history of the papyri, see John A. Larson, "Joseph Smith and Egyptology," in D. Silverman, ed., For His Ka: Essays Offered in Memory of Klaus Baer, SAOC 55 (Chicago, 1994), pp. 159-78. 2 Facsimile No. 3, Explanation. 3 Facsimile No. 2, Explanation. Attempts to salvage these pseudo-Egyptian transcriptions reach desperate levels in suggestions by current apologists Michael Rhodes and John Gee to explain "Jah-oh-eh" as "O the earth" ( ¡ ·˙ .t ), although this is impossible by both phonetics (with three h s) and sense ( ·˙ .t "arable field" is not used to indicate the whole earth), contra Gee, "A Tragedy of Errors," Review of Books on the Book of Mormon 4 (1992): 113, n. 58. Similarly, Gee's interpretation (ibid.) of Sue-e-eh-ni as s n ¡ m ("who is the man?") is untenable phonetically (Sue-e-eh cannot represent s/ , and the final m of n ¡ m is preserved in all dialects) and grammatically (the proper sequence should be n ¡ m pw s > n ¡ m p · y p · s ).
(actually a hypocephalus), and (3) enthroned Abraham lecturing the male Pharaoh (actually enthroned Osiris with the female Isis). 4 By 1861, T. Devéria had noted a series of anachronisms and absurdities in the supposed translation and woodcut vignettes, and in 1912 a solicitation for professional opinions on the matter drew uniformly derisive assessments from A. H. Sayce, W. M. F. Petrie, J. H. Breasted, A. C. Mace, J. Peters, S. A. B. Mercer, E. Meyer, and F. W. von Bissing. 5 Apologetic response was muted, as the papyri no longer belonged to the church when it migrated west to Utah, and they were thought to have been lost, perhaps in the great Chicago fire of 1871. Aside from ad hominem attacks on the Egyptologists themselves, 6 the matter generated little further discussion. "Faced by a solid phalanx of PhD's, the Mormons were properly overawed." 7 This state of affairs changed dramatically on 27 November 1967, when the Metropolitan Museum of Art in New York made a gift to the Church of Jesus Christ of Latter-day Saints of eleven papyrus fragments that had passed from Smith's mother to an employee's family before acquisition by the museum. Comparison of the papyrus illustrations with the woodcuts in the Pearl of Great Price confirmed that these fragments were those once owned by Joseph Smith and employed as the basis for "The Book of Abraham." In January and February of the following year, sepia photographs of the fragments were published in the Mormon magazine The Improvement Era, and on the basis of these photographs, the journal Dialogue commissioned translations and commentaries on the texts, now designated as "The Joseph Smith Papyri." In the summer issue of 1968, Egyptologists John A. Wilson and Richard A. Parker identified fragments within this collection as sections of a late mortuary text known as a "Book of Breathings," copied for a Theban priest named Hor. 8 The rediscovery of the primary documents that inspired, but in no way corroborate, a canonical book of Mormon theology has resulted in a thirty-five year, occasionally vituperative, 4 Smith's hopeless translation also turns the goddess Maat into a male prince, the papyrus owner into a waiter, and the black jackal Anubis into a Negro slave.
5 Rt. Rev. F. S. Spalding, Joseph Smith, Jr., as a Translator (Salt Lake City, 1912). 6 Cf. N. L. Nelson, The Improvement Era 16 (1913): 606 ff.: ". . . a jury of Gentiles, prejudiced, ill-tempered and mad with the pride of human learning." 7 Hugh Nibley, "A New Look at the Pearl of Great Price," The Improvement Era 71 (January 1968): 18-24, quote on p. 23. Within this and continuing installments, Nibley undercuts this "appeal to authority" by a series of personal attacks: Mercer, "a hustling young clergyman" (ibid., p. 21), is extensively attacked in The Improvement Era 71 (May 1968): 55-57, and vol. 71 (June 1968) : 18-22, not "primarily to discredit the authority" of the scholar, but to illustrate "the limitations and pitfalls of Egyptology in general" (June 1968, p. 22) . Presumably for the same reason, Nibley notes that Sayce was a "spoiled dilettante" (vol. 71, July 1968, p. 50) , that Petrie "never went to a theatre" (ibid.), that Meyer "lacked aesthetic sense" (ibid., p. 51) but had a rationalistic bent that "ineffectively [ sic !] disqualifies himself from the jury" (p. 52), that Breasted was "pro-German" (p. 54), and that von Bissing had "an uncompromising loyalty to a feudal society and feudal religion-hardly the man to look with a kindly eye on the supernaturalism . . . of a Joseph Smith" (p. 54, emphasis added). European "feudal religion," of course, presupposed the reality of supernatural intervention, but Nibley's logic is peculiar in these tracts circulated only among the faithful. The Egyptologists are stigmatized as being idiosyncratic and aloof, which should make their unified assessment even more compelling. In any case, Nibley wants a sympathetic audience, not Egyptological fact. The August 1968 continuation derides the careers of T. Devéria, J. Peters, A. C. Mace, A. M. Lythgoe, G. Barton, E. Banks, and E. A. W. Budge. Nibley's tactic has been adopted by his followers. The earlier version of this article produced internet discussions devoted not to the translation, but to scurrilous remarks concerning my own religious and personal habits. Let the scholar be warned. 
II. The Baer Translation
The first extensive translation of this controversial document appeared in the subsequent autumn issue of Dialogue, authored by my teacher and predecessor, Klaus Baer. 11 Though Baer was ultimately able to examine the papyri personally, his study was conducted primarily from The Improvement Era photos and was considered by himself to be nothing more than a "preliminary study." 12 Nevertheless, he was able to provide a complete translation of the surviving sections, including fragments pasted haphazardly as patches within the unrelated Papyrus IV and two vignettes that originally bracketed the main text: Papyrus I (originally redrawn as "A Facsimile from 13 The Book of Abraham No. 1") and the now lost fragment redrawn as Facsimile No. 3 from The Book of Abraham. Baer's translation of "The Breathing Permit of Hôr" has served as the basis of all further studies of the text, the most extensive of which was the 1975 publication by Hugh Nibley. No full edition of this papyrus document has yet appeared. Baer provided only a translation annotated for a popular audience, with phrases restored from parallel texts indicated by italic script. 14 Nibley attempted a transliteration and literal interlinear translation only of the unrestored portions of Papyri XI and X (with the "patches" in Papyrus IV). 15 texts, on which any restorations must be based, has not been published as a group, though lists of such texts have been compiled and collective translations have appeared. 16 In the absence of any formal edition of the Joseph Smith Book of Breathing combining full translation and transliteration, and with the recent publication by Charles M. Larson of vastly improved color photographs, 17 it seems proper to revisit the papyrus. As each generation of Chicago Egyptologists has dealt with the Mormon papyri (Breasted, Wilson, Baer) , requests have now come to me to provide an impartial reassessment of Baer's translation in light of Egyptological advances of the past thirty-four years. In preparing the following annotated edition, I have had access to Baer's original notebook 18 and files, which have proved valuable for determining his restorations and readings. To prepare his translation, Baer hand-copied parallels from a series of papyri: Hague 42/88 (P. Denon), Louvre 3284, Louvre 3291, British Museum 9995, and Berlin 3135, noting also minor variants in Louvre 3121, 3126, 3158, and 3166. Of these exemplars, Papyrus Louvre 3284 served as the representative "standard text," as it has for all translations since its publication by P.-J. de Horrack in 1877. The following translation also adopts this basis for restorations, with annotations indicating other variant readings. It must be stressed, however, that Baer's translation, like my own, presents the text as copied by the ancient scribe of the Joseph Smith Papyri (hereafter P JS). Other versions are employed only in restorations or annotations. As noted by Baer, the manuscripts show "relatively little variation, so that it is not too difficult to restore the missing passages." 19 As the reader will see, changes from Baer's understanding of the document are few and do not challenge his basic understanding of the text. The most notable changes entail matters of column numbering, dating, and the interpretation of one title and a name. Column numbers in this edition have been increased by one, with the lines on P JS I now considered sections within column I. Since the Breathing Document actually began at the end of P JS I, it has been necessary to revise Baer's numbering to avoid beginning the text in column "0. 19 Baer, p. 119. 20 Already recognized by Baer in his notebook and corresponding to the final two signs mentioned in Baer, p. 129 (line 5 LONG a rare title, remains controversial, though possible. 23 The possibility of family connections between the owner of this Joseph Smith papyrus and individuals noted in comparable Louvre papyri was already a matter of discussion between Baer and Wilson in 1968. 24 Among the titles of Hor listed in the first line of the surviving papyrus is an office of the fertility god, whose name Baer rendered as "Min, Bull-of-his-Mother," employing the god's most common epithet. 25 From Baer's notes, it is apparent that he was suspicious of this reading, and improved photography shows clearly that the divine name is rather "Min who slaughters his enemies."
More problematic is the question of the interpretation of the name of Hor's mother, Taikhibit. Examples of the name had previously been gathered by H. de Meulenaere, whose transliteration T · (y)-h y-b ¡· .t and translation "The one who is joyous" (literally, "high of character") have been universally adopted in reference works and articles. 26 . This he transcribed as T · y-h b ¡ .t , translating the human figure as "dancer" ( h b ¡ .t ). 27 While the human figure that terminates this spelling of the name is distinct from that employed to spell "high" ( h y ), 28 it does not really match the figure used for dancer either and seems a scribal peculiarity. 29 The figure with upraised arms ( h y) is used in Col. IV/13, so the standard interpretation is probably correct. The spelling in Col. III/7 is perhaps best understood as an abbreviated form of the name, T·y-hy, otherwise common in hieratic and Demotic. 30 In general, the hieratic handwriting of the Breathing Document is fairly coarse 23 No document securely establishes the genealogy proposed in ibid., p. 1110, and as noted by Jan Quaegebeur ("Le papyrus Denon à La Haye et une famille de prophètes de Min-Amon," in M. Minas and J. Zeidler, eds., Aspekte spätägyptischer Kultur: Festschrift für Erich Winter zum 65. Geburtstag [Mainz, 1994] by Egyptian standards, 31 but this does not seriously hamper either the literal reading or the significance of the text.
The last major difference in the proposed translations derives from the ambiguity of Egyptian grammar as reflected in the script. However odd it may seem to modern readers, the Late Egyptian basic conjugation form (sqm-f ) has various translational equivalents that can be distinguished only by context ("he did" vs. "may he do" vs. "so that he might do"). Where the context is not definitive, the translator is forced to adopt a personal choice. Previous French translations have attempted to avoid the problem by employing an inaccurate present tense, 32 while Baer rather consistently chose the past tense. Baer's preference cannot be termed incorrect, but I have made other choices where context dictated.
The original width of the papyrus was correctly estimated by Baer as being about 150-55 cm, allowing for textual restorations and the now lost Facsimile 3. 33 The number of vignettes varies in Books of Breathings, but introductory and concluding vignettes are common. 34 At most, the papyrus might have been expanded by the inclusion of a further, middle vignette, as found in Papyrus Tübingen 2016, 35 but there is no reasonable expectation of any further text, and certainly nothing even vaguely resembling the alien narrative of The Book of Abraham.
III. The "Books of Breathing"
The true content of this papyrus concerns only the afterlife of the deceased Egyptian priest Hor. "Books of Breathings," such as this Joseph Smith example, are late funerary compositions derived from the traditional "Book of the Dead." Like the "Book of the Dead," the sole purpose of the later texts is to ensure the blessed afterlife of the deceased individual, who is elevated to divine status by judgment at the court of Osiris and is thereby guaranteed powers of rejuvenation. These powers, including mobility, sight, speech, hearing, and access to food offerings, are summarized in the term snsn, or "breathing," which refers to the Egyptian expression t·w n ºnh "breath of life," the fundamental characteristic that distinguishes the living. The title sº.t n snsn, literally, "Document of (or 'for') Breathing" employs the term for an official document or letter (sº.t), so that these "books" serve as formal "permits"-or perhaps more accurately "passports"-to the world of the gods. To be effective, they had to accompany the corpse, and the directions for using the texts declare explicitly that the document must be placed below the mummy's crossed 31 Nibley insists (1975, p. 2) that P JS X and XI cannot be the source of the book of Abraham because Joseph Smith wrote that "the Abraham document was beautifully written," whereas modern scholars such as Wilson describe those papyri as relatively coarse. Modern scholars have examined many hundreds of hieratic documents and can therefore determine the standards of contemporary Egyptian handwriting. Joseph Smith had no such experience. With no frame of reference beyond his own limited collection, he had no reason or incentive to consider the writing poor.
32 de Horrack, "Le Livre des Respirations d'après les manuscrits du Musée du Louvre," and Goyon, "Les livres des respirations." 33 Baer, p. 127, n. 113 . There is no justification for Gee's unsubstantiated attempt to more than double this figure to "320 cm (about 10 feet)" in Gee, A Guide to the Joseph Smith Papyri, pp. 10 and 12-13. Gee presumably wishes to allow space for a supposedly "lost hieratic text" of The Book of Abraham; his figure derives from the average length of a manufactured (blank) Ptolemaic papyrus roll-not comparable, individual documents cut from such a roll. 34 arms and wrapped within the bandages. Most examples place the directions at the end, but the Joseph Smith papyrus has shifted these before the main text. Perhaps for the same reason, the papyrus inverts its versions of the two common illustrations ("vignettes") that often accompany "Books of Breathings": a scene of the deceased at the court of Osiris, and a scene of the corpse in the process of reanimation. 36 The latter scene may also include a depiction of the risen ba-spirit, the human-headed bird that represents the soul of the deceased individual. Since the fate of the ba-spirit is the focus of the document, this depiction is logical and is found on the Joseph Smith example. 37 The modern designation "Books of Breathings" includes a variety of late funerary compositions, but the text found in the Joseph Smith collection represents a specific type termed in antiquity "The Document of Breathings Made by Isis for Her Brother Osiris." 38 These were used by (often interrelated) priestly families in Thebes and its vicinity from the middle Ptolemaic to early Roman eras, and the limited distribution probably accounts for their uniform pattern, displaying only minor modifications. Thus the reanimation scene of P JS I is adapted from contemporary temple depictions but has precisely the same meaning and purpose as other examples with the mummy reinvigorated by the sun disk. 39
IV. "The Breathing Permit of Hor"
Here follows the transliteration and translation of Hor's papyrus. Broken sections are indicated by [ ]. For the sake of simplicity, optional diacritics have been dropped (Hor, not Hôr). Following proper Egyptological convention, Egyptian names are rendered in Egyptian format, not Greek approximations (marred by alphabetic deficiencies and irrelevant terminations) as adopted by Coenen and now inconsistently by Gee (Taikhibit rather than Chibois). 40 With regard to the articles by my former student John Gee, I am constrained to note that unlike the interaction between Baer and Nibley, and the practice of all my other Egyptology students, Gee never chose to share drafts of his publications with me to elicit scholarly criticism, so that I have encountered these only recently. It must be understood that in these apologetic writings, Gee's opinions do not necessarily reflect my own, nor the standards of Egyptological proof that I required at Yale or Chicago.
The Breathing Document opens with a vignette depicting the resurrection of the Osiris Hor on the customary lion-headed funerary couch, attended by the jackal-headed Anubis and (probably) the winged Isis, while the human-headed ba-spirit of Hor hovers above his 36 For the court scene first and corpse scene last, see Coenen and Quaegebeur, De papyrus Denon in het Museum Meermanno-Westreenianum, pp. 25, 27, and 31-32; and Brunner-Traut and Brunner, Die ägyptische Sammlung der Universität Tübingen, pls. 12-13 and 151.
37 Wrongly restored with a bird's head and identified in Facsimile 1, fig. 1 , of The Book of Abraham as "The Angel of the Lord." This is true only if Joseph Smith's "Lord" was Osiris.
38 Formerly known as the "First Book of Breathings"; for the current terminology, see Coenen, "Books of Breathings: More Than a Terminological Question?," pp. 29-38. 39 The supposed second (and dappled) "hand" of the prone corpse may be the remains of a winged sundisk such as that found above the mummy in P. Tübingen 2016, P. Denon, and P. Louvre 3284, rather than Isis in bird form. Gee's quibbling (A Guide to the Joseph Smith Papyri, pp. 29-30) regarding temple vs. papyrus scenes is pointless, since the priestly owners of these papyri will have devised and had access to both, and contemporary "cross-over" imagery is known. A "weighing of the heart" scene usually confined to papyri is carved at the Ptolemaic temple of Deir el-Medina. 40 Coenen 1998, p. 1104, n. 7; Gee, A Guide to the Joseph Smith Papyri, pp. 11-12 and 53-59 (Amenophis, Chibois, etc., but Hor rather than the Greek Horos). In the present article, exceptions are made only for the names of deities now standard in the Greek or Latin form (Osiris, Anubis, Horus, etc. Coenen 1998 Coenen , pp. 1103 . The published photos used by Baer were ambiguous, but improved photography published by Charles M. Larson establishes the writing of sm· hrwy.w-f with knife, oar, plural strokes, enemy determinative, and flesh-sign (for -f ). As the basic verb sm· "to kill" is commonly used regarding human enemies and sacrificial animals, the negative term "massacre" (employed by Coenen) is here rejected for the more commonplace "slaughter." In addition to the precise parallels noted by (Berlin, 1952) , p. 465a (who overthrows his enemies shr hfty.w-f ). 45 The suggestion that this phrase means only "priest of the same rank" among the clergy at Karnak must be discarded, contra J. Quaegebeur, "Le papyrus Denon à La Haye," pp. 214 and 219. The expression was used throughout Egypt to indicate a repetition of specific titles, occasionally supplemented-as herewith additions. Examples recur throughout my forthcoming volume, The Libyan Anarchy: Documents from Egypt's Third Intermediate Period. Osorwer will have held all of Hor's offices in addition to "overseer of secrets" and "purifier of the god." 46 The lost titles of Taikhibit are restored from P. Louvre 3207, a Book of the Dead belonging to "the Osiris Hor, the justified, son of Osorwer, the justified, and born by the housewife and sistrum-player of Amon-Re, Taikhibit, the justified." This surely is the same Hor as the original owner of the Joseph Smith Book of Breathing. 51 A divine name (Anubis?) must be lost here, since the following address shifts from Hor to a deity on his behalf. This passage rebuts Gee, "A Tragedy of Errors," pp. 100 and 104-5: "Where, we must ask, in all of Papyrus Joseph Smith XI-X is there any prayer to any Egyptian God?" A further example occurs in the invocation (col. VIII/11) of Facsimile 3. Actually, since Hor is repeatedly and explicitly stated to be deified, a member of the company of the gods, and a form of Osiris, the entire Breathing Document is itself an extended "prayer to an Egyptian God." 52 Restored from the parallel text of P. Louvre 3284, col. 6, in de Horrack, "Le Livre des Respirations d'après les manuscrits du Musée du Louvre," 1907, pl. 11 and p. 135. 53 Hieratic text restored from Joseph Smith copies ("Egyptian Alphabet and Grammar," pp. F, V, and 11 of "smaller book"). 54 Literally, "grasped." 55 The scribe has reinterpreted the standard text found in P. Louvre 3284, converting a visually similar hieratic shape into a later Demotic (and hieratic) form (˙r > 2 r). The meaning is unaffected. Nibley 1975, p. 20, misread ˙r and assumed the sign was "heavily retouched."
56 Contra Nibley 1975, p. 20, who read m. 57 Emended by Baer, pp. 119-20, and Nibley 1975, p. 21 , the phrase ¡r n means simply "which amounts to/corresponds to/equals" in contemporary Demotic Egyptian; see Wolja Erichsen, Demotisches Glossar (Copenhagen, 1954) , p. 36. The scribe has here deviated from the standard text, which has nothing between snsn and nty. Perhaps, as suggested by Baer, the scribe conflated this passage with the opening of Paragraph I. 58 The form ¡w ¡r-w here must mark a second tense stressing "over it," not a circumstantial past. Other versions have only ¡r-w "Let them make. [placed] at his heart, while (II/4) the Breathing Document, being what (II/5) is written on its interior and exterior, shall be wrapped in royal linen and placed (under) his left arm in the midst of his heart. The remainder of his (II/7) wrapping shall be made over it.
As for the one for whom this book is made, (II/8) he thus breathes like the ba-spirit[s] of the gods, forever and (II/9) ever. 79 Atum is part of the solar trinity, the form of Re at evening. 80 The words Ór m·º-hrw ms.n T·y-[hy-by.t] appear on Fragment P JS IV C/1, mounted upside down in the middle of the plate, between the center vignettes.
The Main Body of the
81 Written with only the seal logogram; see Möller, Hieratische Paläographie, vol. 3, p. 40, no. 422. Nibley 1975, p. 30 92 All other versions have rº nb ˙r w˙m-k, omitting the phrase "in the estate of Re." Baer, p. 122, n. 60, was unable to read the traces between rº "day" and m pr Rº "in the estate/temple of Re." This is simply the expected modifier nb "every" placed to the right of rº, not below it as restored by Nibley 1975, p. 34, who ignores the following sign. The damaged suffix -k fills the space where Nibley restored nb. 93 A small misplaced fragment used to patch lines 9-10 of this column contains the words nfr and hpr, which properly begin lines 8 and 9. See Baer, p. 122, n. 62, and Nibley 1975, pp. 35-36 , who did not place the fragment and misread nfr. 94 Only one leg is written, contra Nibley 1975, p. 34. The same writing is found in P. Berlin 3135.
95 Louvre 3284 indicates a vocalization slsl.w, corresponding to Coptic "shaking" (W. E. Crum, A Coptic Dictionary [Oxford, 1939] , p. 561b).
96 A gap at this spot was later filled with a fragment torn from the beginnings of ll. 8-9, probably covering a hole already present when the papyrus was written; see Baer, p. 122, n. 62 . Nothing is expected between sps and m ªIwnw. Baer considered the trace of m following the hole to be the conclusion of a second writing of sps (dittography), and his remarks were misinterpreted by Nibley 1975, p. 35 Nibley 1975, p. 38 , mistranscribed the final signs, substituting a "t" for the human figure after hb. Contra Nibley, this is not the "only occurrence of the complete name," nor is its meaning "unknown." Nibley himself noted the full writing in col. II/2 (p. 20). Other unbroken writings of the mother's name appear in cols. I/3 and III/7. Nibley's treatment skipped col. I and misread III/7 (p. 26) . 109 Signs ignored by Nibley 1975 and mr wrongly included in the photograph of the end of l. 12. 
